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of the arbitrary dictates of an autocrat who rules by sheer

physical force.

Be that as it may, the fact remains that the evolutionary

process can only continue so long as there is continuous growth
of the individual. Evolution, in fact, may be defined from one
point of view as a growth from a lower to a higher individual.
In inorganic evolution we have to deal with the lowest type of
individual. In organic evolution we have to deal with a higher
type; in mind, with a still higher. And then when evolution
crosses the boundaries of ignorance and passes into the domain
of knowledge, it comes across for the first time the true

individual.

And what does it find there? Docs it find an individual
who is in eternal conflict with society? Just the reverse. The
higher we ascend in the scale of individuality, the less will be
the conflict between the individual and society. And that is
why we have to say 'No' to the question:   Docs the future
religion mean going back to individualism? Individualism, as
we understand it, does not really favour the growth of a higher
type of individual. The individual it contemplates is one who
seeks his economic, social and political advantage, regardless of
the interests of others, and often in opposition to them.   It wants
to give such an individual unlimited opportunities for sell-
aggrandisement, subject only to such limitations as will ensure
for others also similar opportunities. Individualism of this type
stands self-condemned. Future religion can have nothing to do
with it. The individual whose growth it looks upon as a funda-
mental need of evolution is a very different individual from that
contemplated by individualism. For one thing, he does not
consider his interests to clash with those of others. Rather he
does not consider anything good lor him which is not good for
others.

A society of such individuals is very different from any
society that -we know of. In all kinds of society of which we
have any knowledge, an individual qua individual does not feel
his identity with other individuals. Through education and
through social pressure, he is made to realize some sort of
common bond with his fellow-individuals. But this realization
is never complete ; the common bond breaks at the most crucial
moments, and a constant need is felt of some external authority
to bring about by force some sort of outward union. There is
thus constant friction between individual and individual, and
between the individual and society.
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